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When | first Married you, | gave you all my whole Soul
| thought that you would love my loves & joy in my delights
Seeking for pleasures in my pleasures, O Daughter of Babylon
Then thouwast lovely, mild & gentle, now thouart terrible
In jedousy & unlovely in my sight, because thou rest cruelly
Cut off my lovesin fury till | have nolove left for thee
Thy love depends on im thoulovest & on hsdea loves
Depend thy pleasures which thou hast cut off by jedousy.

Milton (180410), plate 33.
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In 1863Alexander Gilchrist correded the daim made by J.T. Smith, a friend d Blake,
that the atist and "his beloved Kate" lived in "uninterrupted harmony":

Such harmony there redly was; but...it had na always been urruffled. There had been
stormy times in yeas long past, when both were young; discord by no means trifling

while it lasted. But with the caise (jedousy on her side, na whaly unprovoked), the
strife had ceased also [1].

Thowgh Gilchrist provided no examples of Blake's provokings, he did report a
conversation in which Blake asked, "Do you think if | came home and dscovered my
wife to be unfaithful, | shoud be so fodlish asto takeit ill ?*

Blake, "Two Angels Descending," Pencil drawing, c. 1822 Note the serpentine phallus images.



[2] Gilchrist'sreticencedid na satisfy Algernon Swinburne, who commented in 1868

Over the stormy or dlippery passages in their ealier life Mr. Gilchrist has passed perhaps
too lightly. No doult Blake's aberrations were mainly matters of speed or writing; it is
however said, truly or fasely, that once in a patriarchal mood he did propcse to add a
seandwife to their small and shifting househald, and was much perplexed at meding on
one hand with teas and onall hands with remonstrances[3].

In 1893 Edwin Elli s and Willi am Butler Y eds repeaed the rumor, naing that "It is said
that Blake wished to add a cncubine to his establishment in the Old Testament manner,
but gave up the projed becaise it made Mrs. Blake ay." [4] They then chided Michad
Ros<tti for accepting the heasay and pously discourted its probabilit y:

..there is the possbility that he entertained mentally some polygamous projed, and
justified it on some patriarchal theory. A projed and atheory are one thing, however, and
awoman is another; and though there is abundant suggestion d the projed and theory,
thereisno evidence 4 al of the woman [5].

In 1907 Arthur Symons gledully reported that he found corrobaation for Blake's
propasal in the unpubished part of Henry Crabb Robinson's diary a passage that the
horrified darist disguised in German. Noting that the sixty-nine yea-old Blake was "as
wild as ever,” Robinson recorded that he had "leaned from the Bible that wives sioud
be in common." [6] Robinson cdled this "practical nation” palpably mischievous and
immoral. Even worse, Blake agued that "What are cdled vices in the natural world, are
the highest sublimiti es in the spiritual world." Symons, like his blushing predecessors,
ressaured his post-Victorian readers that Blake's assertions were undoultedly a "mentally
polygamous projed” and that "a tea of Mrs. Blake (for 'a tea is an intelledual thing)
was enough to wipe out projed if not theory."
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"An Angel Whispering," from the Book of Enoch drawings, c. 1822



However, in Blake's own, pre-Victorian milieu, his antinomian sexua theories would
have found sympathetic readers and listeners among the motley crew of Moravians,
Swedenbargians, Kabbali sts, alchemists, and mill enarians who popuiated the dandestine
world o illuminist Freemasonry in London. From the evidence of his drawings,
notebooks, and illuminated prophedes, it is clea that Blake maintained a life-long
commitment to radicd theories of sexudity. Indead, Mrs. Blake had much to cry abou,
as de strugged first to comprehend and then to collaborate with his theory and praxis.
Blake's own confidencein his sexual credo was possbly rooted in his ealy family life,
for his father alegedly assciated with Swedenbagians, Moravians, and dher
“irregular" Freamasons. From ead1 o these societies, with their overlapping
memberships, young Blake muld have imbibed the theosophy of desire that fueled his
visionary art andtroutded his marriage.

Bogen naes the long-held tradition that "the teadings of Swedenbarg had been imparted
to Blake & his father's knee" but she dso suggests that "Blake and hs family were
Anglicans and at the same time maintained a cwnredion with the Moravian Church." [7]
As we shal see Swedenbagian, Moravian, and Anglican affiliations were not
necessarily mutually exclusive. In 1743 the names "Mr. and Mrs. Blake" appeaed onthe
register of the Fetter Lane Society, at a time when seventy-two members formed "The
Congregation d the Lamb," a society "within the Church of England in union with the
Moravian Brethren." [8] The Blake mude were perhaps William's grandparents, for
James Blake (his father) married a widow, Catherine Armitage, in 1752 [9]. Catherine's
maiden name was Wright, and a Mr. Wright (her father?) was included among the
married men in the |743register. According to the ealy Blake facsimili st Willi am Muir,
who was "a nea contemporary of several people who had been personaly aajuainted”
with the atist, his parents "attended the Moravian Chapel in Fetter Lane.” [10]

Of greaest relevance to Blake's radicd sexual beliefs is the fad that his family was
alegedly assciated with the Moravians during the turbulent "Sifting Period'a series of
experiments in social egalitarianism, magicd pradices, and sexual antinomianism. Court
Nicolaus Ludwig Zinzendaf, the dief of the "United Brotherhood; was determined to
ad out the Kabbalistic theories of eathly and hearenly copuation that he had leaned
from Kabbdistic Christians and heterodax Jews [11]. When arguing for Blake's
Moravian sympathies, Lindsay notes the sed's "veneration for the sexual organs' and
rgedion d "the works of the law," but he does nat discusstheir relevance to techniques
of visioninducement [12].

Acoording to the Kabbalistic theories adopted by Zinzendaf, God and the universe ae
composed of dynamic sexual potencies (the sephiroth) which interad with ead aher
and produce orgasmic joy when in perfed equilbrium [13]. In the Holy of Holies of the
Temple in Jerusalem, a golden sculpture of male and female dherubim guarded the Ark
of the Covenant. The Kabbalists claimed that the cdherubim were entwined in the ad of
marital intercourse, thus forming an emblem of God's joyful marriage with his female
emanation, the Shekhinah (or Jerusalem). When the Temple was sadked by pagans, the
erotic statuary was paraded through the streds in order to ridicule the Jews. That Blake



was aware of this tradition is suggested by his reference to the defilement of Jerusalem,
"Thy Tabernade taken down, thy seaet Cherubim disclosed.” [14]

After the destruction o the Temple, the rejoining of the derubim (and thus the
reintegration d the male and female within God) depends upon the reverent ad of
saaamental intercourse by the devout Kabbalist and hs wife [15]. This reintegrative
process can aso take placewithin the alept's mind, while he meditates uponthe male
and female potencies of Hebrew letters and numbers urtil he reades a state of visionary
trance Gods androgynous essence is manifested in the microcosmic body of Adam
Kadmon (the Grand Man), and the Kabbalists portray the divine processes within that
body "in vividly sexual terms.” [16] Blake's dedarations to a mnfused Crabb Robinson
that "we ae dl coexistent with God; members of the Divine Body, and Partakers of the
Divine Nature," which was originaly androgynous and manifested in "a union d sexes
in man" reved his familiarity with this Kabbalistic tradition [17].

In the I740s and '50s, "Rabhi" Zinzendaf (as he was then cdled) direded a misson to
the Jews in London,in which mutual Kabbdlistic studies srved as a bridge between
religions. At the same time, he organized his followers into a hierarchicd seaetsociety
that functioned as an dfshoa of "irregular” or "ill uminist" Freemasonry [18]. According
to James Hutton, an English Moravian who kecane alifelong friend d Richard Cosway,
the pubic society held open medings in the Fetter Lane Chapel, while the dite interior
order (the "Pilgrim Church") met seaetly, lived communaly, and pradised Kabbalistic
rituals [19]. If Blake's parents attended the pullic services at Fetter Lane or were
members of the "Congregation d the Lamb," it perhaps explains the simil ariti es between
Blake's poem "The Lamb" and a hymn by Hutton [20]. If they were avare of the interior
"Pilgrim" order, it would explain Blake's own usage of Moravian-style sexual imagery.

Hutton described the Pilgrims as the unknowvn superiors of the larger society, for their
identity was not reveded to lower-ranking initi ates:

...a ongregation d labourers who go hither and thither; whom no ore knows but he to
whom it is reveded. Everyone who hes awhoe mindto ou Saviour is a member of it. It
is compased of persons who indislubly cling together...and who labour for the good o
othersamong all religions, but never form themselvesinto sed [21].

Henry Rimius, a Prussan visitor to the LondonMoravians, charged that their "clinging
together" was a aiphemism for communal sex. In a sensational expaosé that receved wide
puMicity in London,Rimius described the Moravians as a norsedarian, subversive seaet
society, whaose leaders "are gradually sapping the foundation d civil government in any
country they settle in, and establishing an empire within an empire.” [22] While the
higher initi ates pradise "gnaostic obscenities,” the neophytes are left in ignorance of the
ritualistic orgies. It is perhaps relevant that Crabb Robinson charaderized Blake's
philosophy as consistently Gnastic [23].



Attendants at the pubic services in Fetter Lane were
catainly aware of the theory, if not the pradice of e
Zinzendaf's Kabbalistic sexual agenda. In pubic bl
sermons, the Court affirmed that "a person regenerated -
enjoys a grea Liberty," becaise "Christ can make the
most villainous ad to be a virtue and the most exalted
moral virtue to be vice" [24] Thowh the depravation
caused by the Fall gave the "hideous name Pudendum’ to
the genitals, the Saviour has changed it "into Verendum.”
[25] Moreover, "what was chastized by Circumcision in %
the Time of the Law, isrestored again to its first Essence

and flourishing State." !

Because the genital organs of both sexes are "the most
honouable of the whaole body,” he exhorted the wives, i
when they get sight of the male member to honou that i
"predous sgn by which they resemble Christ." The ' "
female vulva is "that little Model of a Chapel of God,"
and huwsbands must daily worship there. When Blake
later sketched "a naked woman whose genitals have been
transformed into an altar or chapel, with an ered penis Q-
forming a kind d holy statue & the center,” he seeened
to give vivid expresson to Zinzendafian sexua religion
[26]. The Court further chastised his fellow-males that

o

they "do nd perform and labou enough for their Wives, o W
there is gill too much remissess” He exdted marita Y
intercourse & "the most perfed Copy of God," nating '
that "Our Sex is an Employment, an Office" with Jesus \
aaing as the "Spouse of all the Sisters and the Husbands \

as his Procurators." Thus, even marital "procuring"
within the society was a divine a¢. Though Hutton tried
to defend the English Moravians from Rimius's charges,
he amitted that the foreign members enticed the more
radica locadsinto their erotic experiments.

From Vala, or the Four
Zoas, "The Golden
Chapel," pencil, c. 1797

Also attending the Fetter Lane services was Emanuel Swedenbag, who periodicdly
lived in Londonwhile working as a seaet intelligence aent for the pro-French, pro-
Jaohbite party in Sweden (cdled the "Hats") [27]. Since his dudent days, Swedenbag
had accessto rare instruction in heterodax Jewish mysticism, which included the more
erotic and visionary theories of the Sabbatians, seaet disiciples of the seventeenth-
century "false mesgah,” Sabbatai Zevi [28]. In hisdiaries, Swedenbarg recorded many of
the lurid sexua ceremonies of the Moravians, which initialy attraded but later repell ed
him. Like Zinzendaf, Swedenbarg sought out Jewish Kabbalists in the East End, and he



soon came under the spell of Dr. Samuel Jacmb Fak, knowvn as the "Bad Shem" of
London (master of the magicd names of God). Falk was a aypto-Sabbatian, who
collaborated with a network of fellow "Zoharites' in England, Holland, Poland, and
Germany. (It was W.B. Yeds who first argued that Falk had an influence on Blake's
knowledge of Kabbala) [29]. Following the Sabbatians advocacy of "hay sinning,”
some members of the network pretended conversion to Christianity and assmilated
Kabbali stic nations of the Shekhinah into Christian naions of the Virgin Mary.

Among the more radicd Sabbatians, such as the followers of Jawmb Frank in Poland,
there developed a "veritable mythology of nihilism,” in which the new spiritual or
mesganic law "entailed a ammplete reversal of values, symbolized by the change of the
thirty-six prohibitions of the Torah..into pasitive commands.” [30] This included all the
prohibited sexual unions and incest. Believing that the descent into evil isa condtion d
ascent towards good, the radicds "permitted the illi cit things." When they outwardly
converted to Christianity (Edom), the Sabbatians committed the holy sin that would
liberate them from the repressons of Mosaic and Talmudic law.

In 1790, when Blake as<rted in The Marriage of Heaven and Hell that "now is the
dominion d Edom," he seemed to draw on this Frankist tradition, which was assmil ated
into certain Jewish-Christian rites of Freamasonry [31]. Scholem notes that among the
disciples of Jaab Frank,

...Edom symboalizes the untridied flow of life which liberates man becaise its force and
power are not subjed to any law... It was necessary to abadlish and destroy the laws,
teadings, and pradices which constrict the power of life, but this must be dore in seaet;
it was esentia outwardly to asuume the garb o the rpored Edom, i.e,
Christianity...[but] Jesus of Nazareth was no more than the husk preceling and
concedi ng the fruit, who was Frank himself [the reincarnation d Sabbatai Zevi] [32].

Zinzendaf was © fascinated by Frank's pronouncements, after thousands of Frankists
converted to Cathdicism in Poland, that he sent emissaries (Jews conwverted to
Moravianism) to med with Frank's disciples[33].

At the same time, Swedenbarg becane suspicious of the sincerity of Dr. Falk, whose
apparent Christian sympathies clothed his private Sabbatian beliefs. Some initiates of
Frank's and Falk's inner circles encouraged antinomian sexual pradices in the name of
hay sinning, whil e forbidden magicd pradices were undertaken to hasten the messanic
reversal of redity. In hisjournals, Swedenbarg described the sexual rituals and magicd
pradices of certain Jews in London,which bah inspired and frightened him. According
to ora tradition, Swedenbag kept a mistressin Sweden and, by his own admisson,
another one in Italy; moreover, his many descriptions of prostitutes and sirens and his
advocagy of legal brothels make dea that he was widely experienced in eathly
sexuality-despite his lifelong bachelorhood[34].



However, while ssociating with Moravian and Jewish mystics in London,the fifty-six
yea-old Swedenbag leaned hav to perform the mysticd Kabbalistic marriage within
his mind, through the sublimation d his sxual energy into visionary energy. By
meditating on the male and female patencies conceded in the vessls of Hebrew |etters,
by visuali zing these letters in the forms of human bodes, by regulating the inhalation and
exhaation d breah, and by adiieving an eredion withou progressto gaaulation, the
reverent Kabbali st could achieve an orgasmic trance state that elevated hm to the world
of spirits and angels. Thus, Swedenbag becane eperienced in hearenly sexudlity,
which he—like the Kabbali sts—beli eved to be the essence of the reintegrated God.

As atrained scientist and student of anatomy, Swedenbarg recorded with rare objedivity
the physiologicd processes of the egotic and Mvsionary trance Describing his own
sensations in brain corticds, lung rhythms, abdaminal muscles, and seminal duct, he
provided a uniquely "scientific" record of paranorma states. Becaise his writings on
these subjeds were studied by Blake and h's Swedenbargian friends, it will be useful to
follow Swedenbag's hints at the how-to o visionary sex. In his Journal of Dreams
(174445), Swedenbag described the difficult discipline required to control and
manipulate the sexua energies. Despite the intensely erotic charader of the images he
visuali zed (while meditating uponthe male and female Hebrew letters and sephiroth), he
must not disgpate his sxua energies in masturbation, nacturnal emisson, a premature
gaalation [35]. By maintaining the "pure intention® (kawwanah), he must resist the
tempting visions produced by evil spiritsa femae with teegh in her vagina, himself
urinating in front of a woman, sirens displaying their vulvas to him, voyeurs watching
him copuate, etc. During the ealy stages of his training, he noted that "1 could na keep
control of myself so as not to desire the sex, athough na with the intention o
procealing to effed.” [36] However, as he mastered the techniques of breah contral, in
which his respiratory rhythyms matched those of the @msmic sephiroth, he began to
adhieve waking trances:

..the will [male sephira] influences the understanding [female sephira] most in
inspiration [breahing in]. The thoughts then fly out of the body inward, and in expiration
are & it were driven ou, or caried straight forth; showing that the very thoughts have
their dternate play like the respiration... therefore when evil thoughts entered, the only
thing to dowas to draw to oreself the breah; so the evil thoughts vanished. Hence one
may also seethe reason that during strong thought the lungs are held in equili brium...and
a this time the inspirations go quicker than the expirations... Also, d the fad that in
ecstasy or trance, the man hdds his breah [37].

Swedenbarg also leaned to control the aemaster muscle, which he had ealier studied
when preparing a sedion on"The Generative Organs’ for his tredise on The Animal
Kingdom (I1744). Drawing on Boerhaave and aher anatomicd authors, Swedenbarg
recorded:

The aemaster...is athin muscle or fleshy plane, which runs down roundthe sheah o the
spermatic oord, and terminates in the tunicavaginalis testis. It surrounds the whole bag,



and afterwards expands on the upper and ouer part... it seems ometimes to arise from
the spine of the osilium. . . .

The testicles or didymi...their coats are three the aemaster or elevator muscle of the
testicle... The two epididymides...are oblong, amost cylindricd parts, lying on the upper
border of the testicle, and eath having somewhat the gpeaance of a cderpillar or
silkworm. . . .

The aemaster muscle...craws up, sustains, compresses, and expreses* the tunica
vaginalis and the testicle. *Trans. Note: Expresses in the sense of squeezes out the juices
from [3§].

He becane so fascinated by his investigation that he proclaimed, "If the structure of the
testicle be properly examined, it will be evident, that it is o wonderfully constructed on
geometricd principles, that anything more perfed canna be." [39] Refleding his current
studies in achemy, hereferred to "the dchemicd preparation d the seal in the testicles.”
Swedenbarg followed this sdion with extremely graphic descriptions of the eedor
muscles of the female ditoris (which is equivalent to the male penis), of the essentialy
hermaphroditic relation d male and female in coitus, of the cmpasition d seminal and
vaginal fluids, of the physiologicd and psychic sensations produced by intercourse and
orgasm.

After completing this manuscript, Swedenbarg leaned from his Londonmentors how to
merge his intense visualization d the genital organs (based on pedsely detaled
anatomicd engravings) with his visualization d the sexua dynamics within the
androgynous, microcosmic "Divine Human" (the Kabbalists Adam Kadmon). His
mastery of cremaster control, when combined with ritualized kreahing, produced
"genital respiration’ and enabled hm to achieve an dtered state of consciousness in
which spirits first spoke and then appeaed to him [40]. When Blake later proclaimed that
the bodly "parts of love follow their high breahing joy," he perhaps referred to genital
respiration [41]. While Swedenbarg struggled to maintain kawwanah, he was often
distraded by lower spirits (grotesque images of perverted sexuality), and he sometimes
feaed that he would go mad from the psychic strain. During one period, e was found
naked in the Fetter Lane Chapel and then delirious and reked in the stred [42]. Blake's
remark to Crabb Robinson that Swedenbarg's "sexual religion is dangerous” suggests his
awarenessof the tremendous psychic strain of Kabbalistic meditation [43].

Idel explains that for the Kabbalist "the dtainment of “prophecy'namely, of ecstatic
experience is tantamourt to the union d a bride aad her bridegroom.” [44] Moreover,
"an adual experienceof asexual contad isnaot esential” for the estatic Kabbalist. Ashe
struggled with the difficult process Swedenbargwas eventually rewarded with a state of
"Indescribable bliss':

..in the spirit there was an inward and sensible gladness $ied ower the whale body... it
was down in a mnsummate manner how it al iswued [from God] and ended [in the
genitalg]. It flew up (abouterade) in a manner, and hd itself in an infinitude, as a canter.
There was love itself. And it seams as though it extended around therefrom, and then



down again; thus, by an incomprehensible drcle, from the ceater, which was love,
around, and so thither again. This love, in a mortal body, whereof | then was full, was
like the joy that a dhaste man hes at the very time when he isin adua love and in the
very ad with his mate; such extreme pleasantness was suffused over the whaoe of my
body, and thisfor along time[45].

Swedenbarg's unwsual use of the French word abouterade reinforces the psycho-erotic
nature of this ecstatic state; the verb aboutir means "to lead to andend in,” "to cometo a
head and bust,” "to gather (as an abces9 and come to a heal." At the supreme moment
of this aroused state, the adept achieves not an gjaaulation bu the externalization d his
internal man (in Hebrew, his maggid) [46]. This phenomenon perhaps explains Blake's
later portrayal of Milton as a projedion d himself, with whom he adieves an ecstatic
reunification [47]. Swedenbag was initially confused by this visionary figure, who
embracel him, bu he erentually concluded that it was Jesus.

Over the next decale, Swedenbarg charged Zinzendaf with increasing megalomania,
and he turned away from the Moravians. At the same time, he maintained a love-hate
relationship with the Jews who continued to instruct him in Kabbalistic techniques of
meditation and Bible interpretation. Though his Swedish pditi cd coll eagues labored for
yeasto open Sweden to Jewish immigration, the prevaili ng anti-Semitism of the courtry
led Swedenbag to dstance his published writings from their Jewish sources. He
gradualy displaced his Kabbalistic theories from Israd to Asia, which was considered a
more accetable source of mysticism in contemporary Sweden. lronicdly, this
transference was made possble through hisrejeded Moravian brethren.

During Swedenbarg's ealy Moravian participation, ore of the missonaries to the Jews
also reauited East Indians from Malabar who came to London.In his Spiritual Diary, he
later described the deceaed Zinzendaf conversing with "some of the gentiles in Western
India," whom he had converted to Moravianism [48]. Swedenbarg becane intrigued by
the similarity of Yogic techniques of meditation and sexual magic to Kabbalistic
techniques, and he referred to Indian sorceresses and magicians, who were skilled in
"abominable ats, from the influx of those who were from Eastern India." [49] He dso
aqjuired a bizarre book, La Crequiniére's Agreement of the Customs of East Indians with
Those of the Jews (1705), that claimed an Asian arigin for the "priapic rites’ of the Jews,
which were represented by erotic sculptures of male and female fertility figures [50].

Swedenbarg also leaned abou Tibetan and Chinese Yoga from Swedish soldier-
scholars, who hed been prisoners of war in the Siberian and Tartar areas of Rusda and
returned to Sweden in the 1720s. Hallengren argues that Swedenbag's "Gred Tartary”
was adually Tibet, and that he had accessto rare Asiatic manuscripts and aa traditions
brought badk by returning relatives and colleagues [51]. In his Spiritual Diary,
Swedenbarg drew on the travel journa of Philip Strahlenberg, a Swedish officer and
former prisoner, to describe the spiritual relation between the Tibetans, Tartars, Chinese,
and Siberians [52].



In London, te receved reinforcement for his Kabbali stic-Y ogic interests from Dr. James
Parsons, an Irish- and French-educated physician and Fellow of the Royal Society, who
met Swedenbarg when bah attended medings of the society in ealy [745[53]. Martin
Folkes, the president, introduced Swedenbarg to the Fell ows and asked Parsons to study
his tredise on The Animal Kingdan and present a report [54]. Parsons was a peadliarly
appropriate evaluator of Swedenbarg, for he was well versed in Hermetic, Tamudic, and
Zoharic lore, and he was an expert on the physiology of the genital organs and the
phenomenon d hermaphroditism, which he explored from an anatomicd and Kabbalistic
perspedive [55]. Like Swedenbarg, he studied the reports of Strahlenberg and ealier
Swedo-Gothic schdars, which led hm to percave similarities between Kabbalistic,
Tibetan, Nordic-Gadic, and Christian beliefs in a triune godhead. After decales of
explorationin this arcane field, he pulished hisfindingsin The Remains of Japhet (1767)
[56]. Swedenbarg's practical accessto Yogic techniques probably came from Moravian
misgonaries, who went beyond the East Indies and penetrated into central Russa,
Tartary, and China. Shortly after Swedenbarg's sirit-acoount of Zinzendaf and the
Indians, he described his vision d Chinese Yogis, "sitting there, as the Indians are wont
to do,with the fed crossd" and "in the tranquility of peacé (i.e., in the lotus pasition
and state of nirvand) [57]. Taking advantage of the grea interest in Asian culture
generated by the Swedish East India Company (which seaetly employed Swedenbarg),
he agued that the Yogis of Grea Tartary discovered the seaets of Kabbalism long
before the Jews. These nations of a preJudaic Chinese or Asiatic revelation were
assmil ated into some Ecossais Masonic rites [58].

Many yeas later, Blake drew on Swedenbarg's claims abou Tartary, when he described
in Jerusalemthe "Masonic" construction d the material cosmos:

Urizen wrathful strode @owe direding the awnful Building: As a mighty Temple;
delivering form out of confusion. . . . Within is Asia & Greece ornamented with
exquisite at: Persia & Medea ae his hals: his inmost hal is Grea Tartary. China &
India & Siberia ae his temples for entertainment. . . . ..A World of Generation
continually Creaing; out of the Hermaphroditi c Satanic World of rocky destiny [59].

From his Y ogic-Kabhbali stic sources, Swedenbarg leaned the meditative pradices $ared
by husband and wife, which raise the ad¢ of conjugal love to cosmic significance In 1768
he was 2 inspired by these revelations that he broke his anonymity to pubdish, under his
own name, The Delights of Wisdom Concerning Conjugial Love The question o
whether to trandlate the Latin ariginal into English would later provoke bitter controversy
in the Swedenbarg society that the Blakes attended. W.B. Yeds, who came to believe
that Blake pradised these meditative techniques, gave a sucdnct description d the
Tantric method
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Blake, Detail from Jerusalem, suppressed version, 1804-1820

An Indian devotee may recognise that he goproacdhes the Self through atransfiguration d
sexua desire; he repeds thousands of times a day words of adoration, cdls before his
eyes a thousand times the divine image. He is not always solitary, there is ancther
method, that of the Tantric philosophy, where aman and woman, when in sexual union,
transfigure eab ather's image into the masculine and feminine dharadersin God, bu the
man must naot finish, vtality must not passbeyond hs body, beyond hs being. There ae
married people who, though they do nd forbid the passage of seed, pradise, na
necessarily at the moment of union, a meditation, wherein the man seeks the divine Self
as present in his wife, the wife the divine self as present in the man. There may be trance,
and the presence of one with anather though a grea distance separates [60].

In hisdiary, Swedenbarg hinted at similar achievement of conjugal union through mental
telepathy:

...conjugia love, or that which exists between two conjugial partners who love one
another...is the inmost of al loves, and such that partner sees partner in mind (animus)
and mind (mens), so that ead partner has the other in himself or herself, that is, that the
image, nay, the likeness of the husband is in the mind d the wife and the image and
likenessof the wife isin the mind d the husband, so that one sees the other in himself,
and they thus cohabit in their inmosts [61].

Because the bachelor Swedenbag hoped to marry the wife of Count Frederick
Gyllenbarg in the spirit world, he perhaps attempted to achieve mental copuation with
her by long-distance thought-transfer in the natural world.

Idel points out the similarities and dfferences between Kabbalistic and Tantric sexual
mysticism: The [Jewish] husband hes to elevate his thought to its ource to achieve an
unio mystica, which will be followed by the descent of superna spiritual forces on the



semen virile... It is worthwhile to compare this mysticd conception d the sexua ad to
the tantric view. In bah cases, the sexual ad must be performed in a very mindful
matter; a cetain mysticd consciousnessis attained alongside the Corpored ad.

However, the usage of intercourse as a vehicle for spiritual experiences is evidently
different. The mysticd union d thought with its ourceis, in kabbalah, instrumental to
the main goal—conception... In the tantric systems, the mysticd consciousness the
bodhicitta, is an am in itself whereas the perfed state is obtained by the immohili zation
of the flow of semen virile... The kabbalists put mysticd union in the service of
procredion; tantra put fruitless intercourse into the service of mysticd consciousness
[62

As noted ealier, Idel aso describes Jewish meditative pradices in which sexual contad
isnot necessary, for magicd-mysticd experiences replacethe conception o a cild.

In his Journal of Dreams (1744, Swedenbag wrote a veiled description d his
Kabbalistic-style estatic experience, which he adieved through meditation on the
Hebrew letters;

...duing the whode night something hoy was dictated to me, which ended with
"sacrarium et sanctuarium.” | foundmyself lying in bed with a woman, and said, "Had
you nd used the word sanctuarium, we would have doreit.” | turned away from her. She
with her hand touched my member, and it grew large, larger than it ever had been. |
turned round and applied myself; it bent, yet it went in. She said it was long. | thought
during the ad that a dhild must come of it; and it succeaded en mervellle... This denotes
the uttermost love for the haly; for all love has its origin therefrom; is a series; in the
body itconsists in its aduality in the projedion d the seal (projectione semenis) when
the whale[left blank] isthere, andis pure, it then means the love for wisdom [63].

Twenty-four yeas later, in Conjugial Love, his experience seamed to merge Y ogic with
Kabbalistic pradice Like Yeds, Swedenbarg hinted at the cntrol of seminal flow, when
he stressed that the Lord provides "a hinged doa, as it were" between eathly and
heavenly sexuality, "which is opened by determination, care being taken that it does not
stand open, lest the one shoud passover into the other and they shoud commingle." [64]
From his datement that the aquisition d Divine Wisdom consists in "projectione
semenis’ and his anatomicd comments on the genital muscles, it seems that the "hinged
doa™ was the semina duct, which could be @ntrolled by rigorous discipline. According
to Tantric Yoga, some alepts adchieve "that extraordinary mastery over nonstriated
muscles which namally canna be controlled” that all ows them to "arrest the semen” and
"in-breahe" it badk through the penis [65]. In Swedenbarg, the aemaster muscle seamed
to function like the Y ogic "yoni placebetween the male organ and anus.” [66]



In a decalent age of excess Swedenbarg argued the importance of moderation in order
to maintain the male's general hedth, which will sustain sexual vigor: "His fibres, nerves,
muscles, and cremasters do nd bewmme torpid, relaxed, o feedle, bu continue in the
strength of their powers." [67] The presence of "the virile powers' elevates the mind and
"their absence depresses, this absence caising the mind to droop, coll apse, and languish.”
[68] When sexual potency is properly infused into the devout mind, the meditator
allegedly achieves supranormal powershe communicates with spirits, performs automatic
writing, gains clairvoyance, and travels through the heavens. Adepts of Chinese and
Tibetan Tantrism clam that repeded dsciplined arousal, withou emisson
("physiologicd alchemy") empowers the mind, makes the body glow, increases
longevity (to the point of immortality), and produces communication with the gods [69].
Swedenbarg frequently recorded his personal achievement of these paranormal states,
and the Yogic techniques were infused into some Kabbalistic-Rosicrucian rites of
Ecossais Freemasonry [70].

For the Jewish coupde, the caadty to maintain high
spiritualconsciousness while adieving mutual orgasm
not only imitated the msmic marriage but stimulated
similar pleasures within the Divine Human (Adam
Kadmon), who is the manifestation d God [71]. As
Swedenbarg hinted, the delights of true @njugal love
"ascend and enter into heaven™:

| have head from angels, that when these delights
ascend from chaste partners on eath, they perceive them
to be exalted from themselves and infill ed. Because some
of the bystanders who were unchaste, to the question o
whether this applied aso to the ultimate deli ghts [sexual
intercourse], they nodded asent and said tadtly, "How
can it be otherwise? Are not those delights the other
delightsin their fullness" [72]

Angelic love of the sex is"full of inmost delights,” for it
is"apleasing expansion o all things of the mind." [73]

Through proper meditation, the regenerated man
bemmes angelized and adieves superhuman sexual
pleasure [74].

"Eve Tempted by the Serpent,” 1807'Embraces are
comminglings from the Head even to the Foat," wrote
Blake. Noticethe figure's | eft toe.




Like the Sabbatians, Swedenbag elevated the sense of touch into the highest spiritual
gift: "That the sense of touch is dedicaed to conjugia love and is the sense proper
thereto, is eveident from its every sport and from the exatation o its refinements to the
supremely exquisite.” [75] He dso emphasized that physicd sexudity is only an
instrument of the mind, which recaves influx from the spiritual world: "With those who
are united in conjugia love, the forms of their minds terminate in these [sexual] organs.”
[76] For the male to maintain a prolonged eredion, ke must keg his thoughts "on high
and hdd them in the ar, as it were, so that they do nd descend and presson to that
which makes that love." [77] Because virile potency is crucial to spiritual vision,
Swedenbarg argued that there were caes where an urmarried man could take amistress
and a husband could take a ©oncubine.

However, emerging scandals among the Sabbatians—who were actised of pradising
cults of masturbation and group sex—and rival claimants to Swedenbarg's role @& a
Masonic and Kabbalistic guru made him worry that his Temple of Love was being
turned into a brothel (lupinaria) [78]. A passage in Dr. Falk's diary suggests that one of
his Kabbali stic students engaged in bizarre phallic rituals [79]. Thus, Swedenbag and
his Masonic olleagues in Londoressmilated their sexual theories into highly
Christianized degrees within a spedal order of Freemasonry, the "Royal Order of
Heredom of Kilwinning" or "Rite of Seven Degrees." The Kabbalistic belief that proper
performance of the meditative-sexual ad rebuilds the Temple and manifests the
Shekhinah between the conjoined cherubim was espedally attradive to the intiti ates of
the Order of Heredom. One of the leaders of this rite, the French artist and engraver
Lambert de Lintot, produced a series of hieroglyphic designs, which included phellic and
vaginal symbadlism as part of the process of regenerating the psyche and rebuilding the
Temple of the New Jerusalem [80].

Swedenbarg also described a seaet mystica society, in which "spirits from Asia’ tead
inititi ates how to meditate on emblems of love'works of art and some small images as
though cast in silver”" that represent "the many qudliti es, attributes, and dglights which
belong to conjugial love." [81] Lintot's order had close ties with Swedish Masonry which
were reinforced by the initiation o numbers of Swedish ship cgptains "in Londonlodges,
including the Jewish." [82] These Kabbalistic rites were in turn exported to India and
China by initiated captains sailing for the Swedish East India Company, who opened
lodges in their ports of cdl [83]. The merging of Jewish and Asiatic rituals would thus
have significant eathly as well as heavenly relevance The Royal Order of Heredom
survived through the 1790s, when Swedish and Swedenbagian Masons in London
continued to join it. As | have agued elsawhere, Blake was possbly associated with
Lintot's rite, which feaured the word "Los" (the name of Blake's ill uminated prophet)
among its erotic emblems [84].

While Blake may have been initially exposed to these antinomian ndions through his
parents' religious associations, he dso had accessto them through Richard Cosway, who
was an instructor at Pars's Drawing Schod when Blake Studied there in 1767-72, and



who becane alifelong friend [85]. During the period d Moravian, Swedenbargian, and
Falkian sexua experimentation, Cosway was familiar with all three groups [86]. As a
student, he lived with Dr. Husband Mesgter, who was friendy with Zinzendaf and
moved in Moravian circles. Cosway subsequently developed lasting friendships with
James Hutton and aher Moravians. After Zinzendaf's deah in 1760, Messter becane
Swedenbarg's persona physician and agent. Mesdter was also conreded with
"irregular,” Ancient Freanasonry, a a time when the name James Blake gpeaed in the
register of an Ancient's lodge [87]. He was a dose neighba of Blake's family at 28
Broad Stred, Golden Square, for he lived on Greda Pulteney Stred, Golden Square. It
was probably through Messter that Cosway aaqquired rare volumes of Swedenbag's
ealy works, which inspired hm to immerse himself in Jewish studies, magicd
experiments, and erotic at.

A student of the more bizarre off shods of Freemasonry, Cosway was one of the ealiest
members of the Universal Society, organized by Messter and aher devotées of
Swedenbarg in 1776. While Blake served his apprenticeship, he had access to these
Masonic developments, often centered at Freemasons Hall and Tavern, which facel
Basire's gudio on Greda Queen Stred. The name Willi am Blake gpeaed frequently in
the 1780s and '90s in surviving lodge registers but, urfortunately, no further
identification is given [88]. Both Cosway and Blake would have gpplauded the dforts of
the radicd Swedish Masons to pubish Latin editions and English translations of
Swedenbarg's most erotic and aceulti st writi ngs.

In 177980 and I783-86, the Universal Society was visited by Augustus Nordenskjéld, a
Swedish Mason and son d Moravian parents, who was an eager student of Kabbala and
a pradicing alchemist. During his first visit, Nordenskjold met Dr. Messter and then
moved into the home of the latter's friend, Dr. Gumpertz Levison, a Jewish physician and
alchemist [89]. Levison had been a youthful protégé of Rabbi Jonathon Eibeschiitz, a
crypto-Sabbatian, who perhaps informed hm abou the Kabbalistic and Masonic
adivities of Falk and Swedenbarg in London[90Q]. After his arrival in Londonin 1770,
when he undertook medicd studies with the Hunter brothers, he becane a
Swedenbargian Mason. Like Zinzendorf's and Falk's disciples, Levison was acased of
antinomian sexual andreligious pradices[91]].

In 1780 Levison acammpanied Nordenskjdld to Stockhadm, where the "ill uminist" king,
Gustav Ill, employed him as court achemist and ptysician. In 1789 ancther Jewish
Swedenbargian named Samuel aded as a liaison between the Londonsociety and the
illuminist lodge & Avignon, which was acaised o "frivolous erotic pradices.” [92]
Nordenskjold fully suppated the dforts of charismatic Masonic emissaries from
France—Count Caglistro, Court Grabianka, and Louis Claude de St. Martin—to
radicdize theLondon Swedenbagians and to promote Kabbalistic theories of spirit
communicaion and conjuga love [93]. From the ealy |780s, Blake's drawings and
writings refleded his interests in Swedenbarg and aher occultists, such as Paracdsus
and Boehme.



In fad, it was through the Swedes' influence on the Swedenbarg Society in 178890 that
the first evidence of Mrs. Blake's difficulties with her husband's sexual theosophy begins
to emerge. In March 1788 Charles Bernhard Wadstrom, a Swedish colleague of
Nordenskjdld, arrived in Londonwith the manuscript of Swedenbarg's iritual diary.
Though Blake's friend John Augustus Tulk offered to subsidize the pulicaion d these
"memorabilia" from the spirit world, some of the English Swedenbargians were horrified
at the eotic and magicd scenes described in them [94]. In February 1789, when
Augustus Nordenskjold returned to London, s bold advocagy of Swedenbarg's sxual
and alchemicd theories exacebated an emerging liberal-conservative split i n the society.
Though the Londonsociety was linked with Swedenbargian Masonic lodges in Avignon,
Paris, Berlin, and Stockhdm, a minority of English members distrusted the revolutionary
leanings of the foreigners, and they determined to establish a separate dissenting church
at Grea Eastchegp. When the Blakes attended the Grea Eastcheg Conferencein April
1789, the fadions attempted to patch ower their quarrel, and they issued a compromise
manifesto (signed by Willi am and Catherine Blake).

However, the Swedes were distressed at the reluctance of the anservatives to pubish an
English trandation d Conjugial Love, which they considered Swedenbarg's most
inspired work. In a particularly provocdive passge, Swedenbag stresed the
importance of male sexual patency to the caadty to receve divine influx:

That conjugia love makes man more and more amale... That the &bility and vigour
cdled virile acompanies wisdom acarding as the latter is animated from the spiritual
things of the Church; that it is then present in the wnjugial love; and that wisdom opens
the vein o that love from its fourtain in the soul, and thus invigorates the intelledua
life, which is masculine life itself, and Hesss it withperpetuity... the angelsin heaven are
in this vigour to eternity... the most ancient peoples in the Golden and Silver Ages were
in enduing efficag/ becaise they loved the caesses of their wives and children and
shuddered at the caesss of harlots. Moreover it was told me from heaven that with
thase who abominate alulteries as infernal, this giritual sufficiency will nat be laking
in the natural world aso...[95]

When Blake awnaated The Wisdom of Angels Concerning Divine Love and Divine
Wisdom, he responced pasitively to Swedenbarg's hint at the influx of spirit which
produces the eotic trance (which Swedenbag cdled Wisdom). To Swedenbag's clam
that "Man in whom the spiritual degreeis open” can come into that Wisdom "by laying
asleg the Sensations of the Body, and by Influx from above & the same time into the
Spirituals of his Mind," Blake responded that "This is while in the Body. Thisisto be
understood as unusual in ou time, but common in ancient." [96] Blake dso made dea
that he participated in the discussons and arguments taking placein the Swedenbag
Society, and he rgeded the conservatives argument that reason (the understanding) must
mediate the influx into love. He goplauded Swedenbarg's datement that the "natural Man
can elevate his Understanding to superior Light as far as he desiresit,” and he defied the
rationdli sts who "dare to say after this that al elevation is of self & is Enthusiasm and
Madness"



When the mnservatives thredened to separate from the Universalists, Augustus
Nordenskjold appeded to the liberals to join a seaet interior order that would implement
the full revolutionary agenda of the radica Masons. On 4 May he presented his propcsals
for "The Form of Society in the New Jerusalem,” which argued for the centraity of
conjugia love to society and advocaed a sexualized process of meditation upon
Swedenbarg's texts as well as the Bible. Becaise sexua energy is © important to
spiritual energy, Swedenbarg's theory of "permisgon” for concubinage shoud be
implemented immediately:

As it will happen, d course, that for along time to come there will be unmarried men in
our Church who are not able to marry, and married men who have been receved among
us, bu who have unchristian wives, rgjeding the New Doctrine, and who thus mustlive
in a disharmonious marriage, it follows that such men are driven so strongly by the
inbarn amor sexus that they canna contain themselves, it is inevitable, for the sake of
order, that they be permitted, the former to take amistress and the latter a @wncubine

[97].

Nordenskjold's proposals st off a storm of controversy, and the minutes of the meding
were subsequently torn ou.

On 26 May he isaued an invitation to the liberal Swedenbargians to join his eaet
alchemicd order, which would implement the master's philosophy of chemistry,
emnamics, and sexudlity. In the process the initiate would "render the day of his
Tabernading in the Body a continual State of Bliss correspondent with the spiritual
State of Happiness which was prepared in him before." [98] On 26 June Nordenskjold
issued another apped in his Plan for a Free Community Upon the Coast of Africa, in
which he stressed the importance of the "virile powers' to a hedthy society:

..in regard to the permanent Powers of a Community, a knowledge of what constitutes
the Foundition, is the grea seaet of al true Policy, which, hovever, at present, is
intirely unknown. The ultimate Foundation d al kinds of Powers, as well in Individuals,
| cdl Virility or Conjugal Power... Now the first elementary, powerful, and unversa
Union, a Bond d Society, is the Love of the Sex. If we deprive ourselves intirely of this,
we shall never be a@le to beaome rich and gred, becaise then we ae incgpable of any
socia Life. This Love of the Sex in every Mae has two kinds of Eruption, a two
channels of Ebulliti on; the one extends more and more towards various objeds, and the
other concentrates its force into ore, and rever strays beyond its proper circle. The
former tends aways to Impaotency, and d course to Infelicity; the latter continualy
increases in Virility... It is not at present believed..that the true way of continually
increasing the Virile Powers, is by concentrating that Love to One Object. but least of all
can Men bepersuaded to think, that in every Male there is an inexhaustible source of the
Virile Power, cgpable of being exercised and cultivated to a perpetua Increase. Nothing
however is more true, than that the Love of the Sex, and the anstant exercise thereof,
which is the Virile Potency, is the very basis to the acceson d al other kinds of
permanent Powers. All adivity and every exeautive impulse is in such complete
conjunction with the Virile Power, that they all advance step by step, and can never be



separated. Who dces not find, that in Activity lies the very foundition o all kinds of red
happiness? It is then evident why a Man with the permanent Power of Virility, stands on
the sure foundation d being exalted to every Power of Wealth and Dignity [99].

Nordenskjold argued further that women are "designed by credion to constitute the
felicity of Men"; thus, it istragic that they are so repressed and poaly educated:

Marriages in their present state ae but Seminaries for a wrrupt Generation; instead of a
sincere Friendship, which ought to subsist in the Union, we find ndhing but Indifference,
procealing from dissmulation; instead of Liberty, constraint; instead of tender love, cold
Disgust [10Q.

Since wives are so often daminated by the "Lust of Dominion" and the "Lust of
Possesdgon,” which debilit ate Virile Potency, concubinage "never ought to be forbidden
inaFreeState." [101]

That Blake responced enthusiasticdly to these proposals is suggested by his paean to
sexual love in Thel, probably composed in summer or autumn 1789 [102). At the same
time, he lamented the prudish feas of some women—including his wife?—abou open
and ardent sexuality. When Thel "enter'd in & saw the seaets of the land unknavn,” she
emitted "Dolours & Lamentations'hardly an inspiration to continual virile potency! [103
Echoing Swedenbarg's doctrine of Use, in which the functions of bodly organs manifest
spiritual esences, Blake warns that if Thel does notexercise her sexuality, "all shall say,
'Withou a use this diining woman liv'd." [104] For the mnservative Swedenbargians,
who included attradive figures like the Anglican minister John Clowes, caution and
discretion must veil the doctrine of conjugial love, which shoud be taught gradualy, in a
rational way, to members judged morally fit. While Nordenskjold was acased of
"opening the floodgates to immorality," those members who tili zed animal magnetism
to speal up the production d erotic trances were acaised of produwcing "horrid
enormities.” Like the Moravians ealier, the Swedenbagians were vulnerable to
bewming objeds of pulic ridicule and scandal.

In ealy 1790,Nordenskjdld became so frustrated by the prudery of the Eastchegers that
he travelled to France where he prsented a French version d his "Form of a New
Society" (Tableau dune Constitution incorruptible) to the National Asembly in Paris
[105. In autumn of that yea, Blake moved to Lambeth, where he becane the dose
neighba of several Swedenbargians who suppated the radicd agenda of Nordenskjold
and the illuminist Masons (J.A. Tulk, Frances Barthelemon, Jacob and Thomas Duché).
Moreover, they were sympathetic to the even more radicd sexua nations of the freres at
Avignon, who feaured ritual nudty, communal sex, and worship of the Skekhinah (a
Kabbalistic version d the Virgin Mary) in their arcane ceemonies. [106. A
conservative aitic would later charge that illuminist "clubs' in England sent to the
French Nationa Assmbly a memorial, "in which the Asembly was requested to
establish a community of wives, and to take dildren from their parents, and educae
them for the nation." [107] Court Grabianka, chief of the Avignon llluminés, had
adualy relinqushed his gnall daughter to his Masonic superior, before he visited the



Swedenbargians in Londonin 178586 (and again in 1796 [108. Accusations abou
erotic caemonies at Avignon suggest that these revolutionary sexua theories were not
only preated bu pradised.

Even Nordenskjold was distressed when the Avignon society dedded that Swedenbarg's
Conjugial Love was not divinely inspired and adopted instead the kind d freelove
agenda promulgated by the "Asiatic Brethren,” a Masonic rite developed by Sabbatian
Jews and Cabbalistic Christians [109. At this time, emissaries from the "Asiatics' were
in London, and several Swedenbargians colleded their writings [110. When Blake
dedared that Swedenbag "is the Angel sitting at the tomb: his writings are the linen
clothes folded up;' he suggested his ML Lo R S 5 i
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In the powerful erotic paean of Visions of the Daughters of Albion (1793, Blake targeted
"the frozen marriage bed,” which needed "wanton gday" in "happy copuation’
(preferably in groups) in order to thaw [117).

According to Swedenbag and the liberated J.A. Tulk (an admirer of Grabianka), the
divine innccence of conjugia love is best expressed in daylight nakedness rather than
furtive coupings under the @wvers [113. Thus, Tulk would na have been shocked to
discover the Blakes naked in their garden, ading out "the return of Adam into Paradise.”
Thomas Buitts, a new Swedenbargian friend who allegedly walked in uponthem, was
amused bu not criticd. That Mrs. Butts hoped for a romantic relationship with Blake is
suggested by the poem, "The Phoenix," that Blake wrote for her [114]. When Mrs. Blake
cried at her husband's propacsa to bring a cncubine into their home, she was perhaps
influenced by those New Church preaters who warned abou "opening the floodyate to
immorality." Blake's poem, "The Garden of Love," makes clea that it was religious feas
that made his wife resist his ardent overtures, and in his bitter notebook pams he
described a jedous wife who "trembling cold, in ghastly feas' withdraws from his

approac [115.



But "The Garden o Love" also implies that Blake himself had dfficulty with the
demanding techniques of Yogic-Kabbalistic sex. In the vagina "chapel of gold,” his
phallic serpent forces the doar urtil "the golden hinges tore"thus ruining his chance to
open the hinged doa to spiritua vision that Swedenbarg described. Instead, he gaaulates
prematurely, "Vomiting his poison ou.” No longer the vehicle of the divine, the wasted
semen beames perverted. In a sardonc notebook pam, Blake hinted at his wife's
prudishness("Loveisasin®) and vaginal dryness("her fusty old Nut"), which he blames
for his own impotence (Long John Brown "grew thinner & thinner") and deficient semen
("the Devil enter'd into the Young Man's broth") [11€]. In the Tantric sexual trance the
female's "ovaria fluids' play a aucia role, while Chinese Tantrists used the word
"broth" to describe the proper relationship of male semen to female fluids[117].

Throughou Vala, or the Four (4 st o g ik
" . . 5 ey mind 6 kot mie e oLl et G e
Zoas, pasitive images of phalhc ,.;ﬁmz;m:,«-. Fgihlon il AR
andvagina desire ae mingled ;,;,;gﬂx.....ﬁ.m;@w.h.izm ¢ wF
. . . B 1l ki B8 ol e . i il Vs
with ~ regative images  of Bl ek E el b
perverted sexuality. Like Jid L pese by o mad o Fdiy apbed e dud

o Yisd olare Plns Gepid S M, Lo mid

Swedenbarg, who feaed for his
sanity while being tormented by
sexual images he muld na
control, Blake underwent severe
mental and emotional strain that
worried hiswife and friends.

The Jedousy of Los 1797

Lincoln naes that some of the

Vala drawings "suggest—often in startling terms—a relationship between represson and
the fetishizing of sexuality,” while other "partly obliterated" drawings present sexuality
"in terms which suggest frenzied compulsion, an wrge for domination, a voyeuristic
fascination." [118 Thus, "sexuality becomes at once atorment and an olbsesson." Even
more distresgng for Catherine Blake, Willi am seemed to projed onto her his own sexual
difficulties, making her the impediment to his visionary process

That Blake atempted some of the more bizarre tedhniques of Kabbalistic Yoga is
suggested by his odd description in Milton of the left foot as a vehicle of spiritual ascent
[119. He may have hinted at this phenomenon ealier when he sketched a grea toe and
drew a drcle aroundan engraved toe on a page of Vala, or the Four Zoas [12(. He was
probably aware of Richard Payne Knight's tredise on The Worship of Priapus (1786, in
which the phallus was cdled the "Grea Toe€" in contemporary Negpdlitan folk religion,
which preserved the remains of "the mystic theology of the ancients.” [121] Moreover,
Knight discussed similar sexual nations in Jewish mysticism, Indian art and scriptures,
and the Scandinavian Eddas. However, it is the merged Kabbalistic-Y ogic theosophy of
Swedenbarg that sheds most light on Blake's description.



According to Wolfson, the foot functions in Kabbalistic literature & "a auphemism for
the phallus, human and dvine," whil e the toes represent the "ten demonic powers.” [122]
Swedenbarg followed Kabbalistic teading when he placel hell under the soles of the
fed of the Grand Man and described the "vastation” that can purge the demonic evil from
the fed and toes. In the hell of religious hypocrites, a spirit "is now vastated under the
soles of both fed":

Pain was felt in the greda toe of the left foat... that grea toe communicaes with the
genitals; for the genitals correspondto the Word... It has been dften granted to sensibly
percave that communication[123.

Reinforcing the sexual significance of foot and toe were certain Y ogic rites, in which the
gred toe plays a aucia role in breah control. The initiate is taught to massage the ankle
and gred toe, oppaite the side through which he wishes the breah to flow. The caadty
to breahe on ore side was conreded with the prewita position d the Tantric coupe:

Quite aside from using the grea toe & a means for changing the breah flow, Tantrik
aspirants are taught to massage this toe (on bdh fed) regularly. They are told that a
nerve terminating in the large toe regulates al cyclic changes and rhythms in the eitire

body [124].

Blake may have been aware of ancther Y ogic technique with the toe, for Edward Moor, a
soldier in India and student of Hindu mythology, returned to Londonin 1791-96 with
sketches of Indian Yogis, for which he sought engravers among Blake's coll eagues.
Among these was a drawing of Narayana "with his toe in his mouth, repasing on a lotus
led." [125 Though Moor continued to colled pictures and carvings of Indian erotica, he
was unwilling to pubish urexpurgated versions. Thus, in his prudishly euphemistic
acourt of "LingaYoni," he dismissd the "puerile cmncat" of Narayanas "putting his
toe in his mouth, symbdlicd of eternity,” which was maintained by "mysticd sedarists’
in order to "furnish enthusiasts with fancies of a @rrespondng description." Having
glossd ower the role of the toe in the sexua ritual, Moor did nd pubish its Yogic
purpcose. According to Ghash's The Original Yoga, "If one takes his big toe in to his
mouth and hdds it there, he can thereby stop the flow of psychic ar within his body."
This technique faalitates the @ntrol of seminal flow during the prolonged eredion

[126].

Blake's encircled toe gpeas with a passage depicting two joined cherubim howvering
over the Fallen Man:

Two winged immortal shapes one standing at hisfed
Toward the East one standing at his head toward the west
Their wingsjoin'd in the Zenith over head
Suchisthe Vision d All Beulah hovring over the Slegper.



NarayanaKrihna

The limit of Contradion nov was fixd & Man began To wake upon the Couch o
Deah...

... .Then Los said | behadd the Divine Vision thro the broken Gates Of thy poa broken
heat astonishd melted into Compasson & Love And Enitharmon said | seethe Lamb of
God uponMourt Zion Wonding with love & Awe they felt the divine hand uponthem

[127.

Blake's "Vison d All Beulah" represented the Kabbalist's gate of sexual equili brium
between male and female potencies and Swedenbarg's gate of conjugial love. Awakened
from their stupa by sexual arousa and spiritual vision, Los-Enitharmon and Willi am-
Catherine transcend reture and gain a dired apprehension d God. Feding "the divine
hand uponthem,” they joined the Daughters of Beulah, who "worshipped / Astonish'd
Comforted Delighted in naes of Rapturous Extagy." When Blake later re-drew the grea
toe, did he hope to clarify its relation to the cnjoined cherubim and agasmic vision o
Beulah?

Spedor argues that Blake dso utilized Kabbalistic theories for the structure and themes
of Milton, including the mysticd purpose of sexual intercourse on eath andin heaven:

Simultaneously, man is expeded to unte with his wife, eat sexual ad being said to
assst the reunification d Adam Kadmon and his female ounterpart. The maaocosmic
union symbadli zes the asmic reunificaion, utimately to be adieved through the sexual
union d the Godhead and His Female Courterpart, the Shekhinah (Blake's Jerusalem)

[129.

That there were parallels between Kabbalistic and Tantric traditions concerning the big
toe sheds osme light on two olscure passages in Swedenbarg's diary and Blake's Milton.
Moreover, while Blake was completing Milton (ca 180910), he had aso resumed his
positive interest in Swedenbarg, while pradising Kabbalistic meditation and studying
works on Hindumythology and art [129.

Acoording to Don Karr, certain Kabbalistic-Yogic methods conred the big toe with
sexua and vsionary functioning:



The sea of sexuality resides in the ajna chakkra, or the Kabbalistic hiah. It is at thislevel
that aba and aima are cnjoined. There ae two aspeds of this center, which correspond
to the pituitary and pned glands. In aaupurcture and reflexology traditions, the big toe
contains paints to stimulate these two glands. The ajna chakkra is the "third eye,” hence
the visionary function, though these visions are thought by some only to ariginate there,
to be "seen" by the visudha, or throat, chakkra; in Kabbalistic terms, this is the neshama

[130.

When Blake portrayed Milton's irit descending into "my left foct falli ng onthe tarsus,”
he seaned to draw on ore of Swedenbarg's wierdest "Kabbali stic" scenes.

In a passge in the Spiritual Diary, which is always left in Latin by New Church
scholars, Swedenbarg described the seaet sex rituals of a Moravian and/or Jewish group
in London

It was hown to me of what sort were the filthy loves of those [people], truly in the way
they suppat (confirmant) such loves with filthy cdculations (spurcis ratiociniis), by
means of sensations induced into the aea of the genital members, first into the little
glands of the groin (glandulas inquinales), then through a cetain sensible gproac
[touch, massage] from the aeaof the belly toward that area[the groin]; then through the
induction d sensation into the genital member itself, succesgvely in the diredion o the
scrotum (bulbo) and then at the same time into the big toe of left foot; and through a
burning sensation undy the sole of the left foat, espedally into the nail of the big toe of
the left foot, which at length co-responds with a fiery burning of such a kind in the
scrotum (bulbum). It [scrotum] came to be fiery. By these things it was sgnified in what
manner they will have progressvely encouraged (confirmarint) and incited themselves
with filthy cdculations, indeal in thase grossest of natural things which are made known
through the burning of the nail of the big toe of the left foat; then in a sensation d those
whaose same burning [is felt] previously in the urethra, which things betoken that which
pertains to the filthy bladder. Thus have their fetid loves procealed, for they prize their
partners the lowest and regard their spouses as urinary vessls [pisspats] into which eadh
ore it is permitted to pou his urine. To such an extent do they hate and abominate their
partners, and conjugia love, indeal thewhoe female sex. In consequence, al loves are
thence diverted into ancther channel, that thus their life may finaly be ahyemislife, and
filthy indeed [131].

The Latin schoar Shaw-Smith olserves that the passage (with its repetition o
confirmant) hints at a processof sexua heding or rguvenation, though Swedenbarg is
sarcastic abou the results. Despite the wierdnessof his description, Swedenbarg reveded
clealy his access to the acana of Judaized Yoga or Tantric Kabbala. According to
Wolfson, the Zohar teades that "He who knawvs and measures with measurements of the
measuring line...the length of the extension from the thighs to the fed" will envision the
messanic moment when the Jews will be released from their state of entrapment in the
fed of the demonic power [132. These "measurements' or "caculations’ invalve the
psychosexual combination o Hebrew letters and numbers (gematria), which
Swedenbarg scorns as "spurcisratiociniis' or filthy cdculations.



As Swedenbag noted ealier, control of the semen is crucia to the eotic trance
According to Tantrists, ritualized touching of the aeabelow the umbili cus awakens the
serpent of wisdom (kundalini), which engenders afiery sensation as it moves through the
body [133. Swedenbag similarly described the movement of respiration from the
umbili cus to the @damen, "pertaining to the region d the genital members and loins.”
[134] As arousal progresses, the Yogin changes the breah flow by massaging the grea
toe, where anerve terminates that regulates all cyclic changes and rhythms in the entire
body. At the moment of gaaulation, the alept applies presaure on the urethra in the
perined areg thus diverting the seminal seaetion into the bladder. This diversion (the
most important technique in"left-hand® Tantrism) is extremely difficult and requires
disciplined "pumping and expulsion d liquids from the urethra® while the semen is
arrested. Even among Tantric masters, successwas rare [135. No wonder the neophyte
Moravians ended up sing their wives as "urinary ves=ls'! However, if successul, these
rituals were said to produceregjuvenation and long life.

When Swedenbag wrote this passage in October 1748, he was torn between his
attradion to the Moravian and Jewish arcana of visionary sex and his guilt at its libertine
ramificaions. According to Idel, some Sabbatians (including the more radicd disciples
of Fak, Eibeschitz, and Frank) turned "orgiastic pradices’ into a "via mystica of the
new aeon." [136 In ancother passage, Swedenborg used similar but inverted imagery to
describe "the dregs of the people’ who canna adiieve such mental and visonary fedas: "l
perceved for some time acold considerably severe from the sole of the foot upwards
through the foat itself to the knee and even to the loins." [137] It is possble that these
descriptions (and ahers snce destroyed) were shown to Blake by the Swedes in London
[138. In 1790Nordenskjold gave J.A. Tulk, Blake's friend and reighbar, 180 @ages of
extrads from the unpubished spiritual diary. Their illuminist collaborator Benedict
Chastanier, who hoped to hed the bread between the Eastchegers and Universalists,
copied passages from the diary throughou 179091.

While Blake vows to teat Milton the aror of his puritanicd misogyny, he knows that
he must first absorb Milton's error before he can regenerate it. Though Swedenbarg used
traditional Kabbalistic symbalism on the asciation d the feda with the natural man in
the natural world, he dso argued that they can be reformed and regenerated through the
processes of conjugia love [139. Blake seaned to include these "contrary” dynamicsin
his description d the spirit of Milton entering Blake's foat:

...50 Milton's shadow fell Predpitant, loudthundring into the Seaof Time and Space
Then first | saw him in the Zenith as afalli ng star
Descending perpendicular, swift as the swall ow or swift:
And onmy left foat falli ng on the tarsus, enter'd there:
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B \When Swedenbarg wrote this passage in October
1748, e was torn between his atradion to the
Moravian and Jewish arcana of visionary sex and hs guilt at its libertine ramificaions.
Acocording to Idel, some Sabbatians (including the more radicd disciples of Falk,
Eibeschiitz, and Frank) turned "orgiastic pradices’ into a "via mystica of the new aeon.”
[136 In ancther passage, Swedenbarg used similar but inverted imagery to describe "the
dregs of the people” who canna achieve such mental and visonary feds.

"I percaved for some time a ©ld considerably severe from the sole of the foat upwards
through the foat itself to the knee and even to the loins." [137] It is possble that these
descriptions (and ahers snce destroyed) were shown to Blake by the Swedes in London
[138. In 1790Nordenskjdld gave J.A. Tulk, Blake's friend and reighbar, 180 @ages of
extrads from the unpubished spiritual diary. Their illuminist collaborator Benedict
Chastanier, who hoped to hed the bread between the Eastcheapers and Universalists,
copied passages from the diary throughou 179091.

While Blake vows to teat Milton the aror of his puritanicd misogyny, he knows that
he must first absorb Milton's error before he can regenerate it. Though Swedenbarg used
traditional Kabbalistic symbalism on the asciation d the feda with the natural man in
the natural world, he dso argued that they can be reformed and regenerated through the
processs of conjugia love [139. Blake seaned to include these "contrary” dynamicsin
his description d the spirit of Milton entering Blake's foat:

...50 Milton's shadow fell Predpitant, loudthundring into the Seaof Time and Space
Then first | saw him in the Zenith as afaling star
Descending perpendicular, swift as the swall ow or swift:
And onmy left foat falling on the tarsus, enter'd there:

But from my left foot a bladk cloudredoundng spread over Europe [14(Q.



Spedor observes that the entry of Milton's irit into Blake's left foot is an ad of
saaificia yet redemptive materialization that will alow psychic and cosmic sexual
reunification[141].

Just as Swedenbarg described the sexua energy progressng from the undersole to the
toe of the left foot, Blake stressed that Milton's irit entered at the tarsus, which is the
space on the sole of the foot just before the "five long bores which sustain and are
articulated with the toes" [142 In the Zohar, toes and fed are ansidered "lower
crowns' from the left redm of evil; their male and female patencies often desire to entice
Kabbalistic students, who "seein them an adumbration d the hay body" and seek to
bewmme included in it [143. After Milton's sirit enters Blake's foat, "a bladk cloud
redoundng” from it "spread over Europe." The moment of entry, howvever, is one of
abandorment to visionary and sexua ecstasy. In copy A, Blake portrayed himself nude,
with a bladkened o charred penis ered against his body [144]. One can oy wonder if
tarsus and toe stimulated a fiery burning in his bulbum! That Blake or his cautious
exeautors added shorts (underpants) to subsequent copies siggests that the origina plate
was deaned off ensive by some viewers.

Blake may have further drawn on Kabbalistic lore when he ajain described "Milton
entering my Foaot" and gacedl him within the mysteries of the Grand Man (Adam
Kadmon). In this moment of mysticd union,

...all this Vegetable World appead onmy left Foat,
Asabright sandal formd immortal of predous gones & gold:
| stooped dowvn & boundit onto walk thro' Eternity [145.

Wolfson ndesthat in the Zohar,

...the sandal symbadlizes the feminine and the foot the masculine, or, more spedficdly,
the phall us. The symbadls have atwofold conndation: they refer to mundane rediti es

and their correlates in the divine redm, the sandal symbadli zing theShekhinah and the foot
Yesod [144].

Thus, when the feminine sanda is put on Blake-Milton's foat, the defedive mundane
marriage is redified while the csmic marriage is consummated. Such explicaion may
sean far-fetched to most modern readers, bu Blake had friends and associates—
espedaly the Swedenbagian Masons—who were aept at Kabbalistic-Yogic
interpretations and psycho-sexual techniques.

Though Blake lamented that "The look d love darms/ Because tis filld with fire" he
eventually leaned to have compasson on hs wife's "Poor pale pitiable form.” [147] He
also taught her to seevisions and, in rare and treasured moments, they seaned to share a
state of "swed raptur'd trance"” when "Embraces are Cominglings: from the Head even
to the Fed;/ And nd a pompous High Priest entering by a Seaet Place" [148 As the



Kabbalists taught, "when the feet reach the feet,” the union of the divine phallus (Yesod)
with the feminine presence (Shekhinah) is consummated [149].

In poetic lines that would have pleased Zinzendorf, Swedenborg, and Falk, Blake also
rends the veil over the ancient sexual mystery:

In Beulah the Femae lets down her beautiful Tabernacle, Which the Mae enters
magnificent between her Cherubim: And becomes One with her.. [150].

No wonder Mrs. Blake cried, for the awesome responsibility of reuniting the cherubim
and reintegrating God rested on her housewifely shoulders!
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